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ensuring the preservation of the culture and tradition of the people. It also
recommends the inclusion of extra-mundane communication in the curriculum of
Mass Communication across the African continent.

Keywords: Extra-Mundane, Communication, Africa, 21st Century, Incantations
Background

In addition to the three major classifications of communication, thus: intrapersonal,
inter-personal and mass communication, African communication scholars believe
that there is the metaphysical form of communication. Wilson (1998:47) and
Konkwo (1997), cited in Duru (2016:63) submit that there is “extra-mundane”

communication.

Extra-mundane communication occurs between the living and the dead. As Akpabio
(2003:31), cited in Duru (2016:63) puts it, is “Supernatural Communication” which
involves supernatural beings —ancestors, spirits, gods, the supreme God — or when
they involve processes, elements or abilities that are superhuman as in witchcraft,

reincarnation, etc. Ibagere (1994:93) refers to it as the esoteric mode.

Extra-mundane communication suggests the exchange of information and messages
between the unborn, the living, the dead, supernatural beings, and the Supreme
Being. It takes the form of prayers, sacrifice, libation, incantation, chant, invocation,
witchcraft, vision, exorcism, and contemplation (Wilson, 1998). According to
Akpabio (1998), cited in Odunola and Segun (2009:10), “extra-mundane
communication is a complex endeavour that traditionally involves intrapersonal
processes, physical revelation, magical and wordy verbalization (incantation),
spiritual transmigration, etc.” Wilson (1987), supported by Muhammad (2014),
opines that extra-mundane communication is the mode of communication between

the living and the dead, the supernatural or the Supreme Being.

Ibagere (1994:93) argues that the peculiar nature of the extra-mundane
communication can best be described as ‘“esoteric” because its understanding
depends largely on the psychic development of individuals. According to Ibagere
(1994:93), “the esoteric mode involves all other modes, the only difference being that

under the esoteric mode, they are operated in the metaphysical plane.”
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The extra-mundane mode of communication is very significant because it exists in
every society, though in different forms (Wilson, 2005). On the surface, it usually
seems unidirectional, but participants at religious crusades, prayer sessions, rituals
and other religious and pseudo-spiritual activities know there is often a form of
feedback which may come through intra-personal processes, physical revelations, or
magical, wordy verbalizations. Thus, it is a multi-directional or multi-dimensional

mode (Wilson, 2005:58).

Modum (2000), cited by Odunlola and Segun (2009) was therefore right, when he
opined that while the modern man’s god is science and his religion, the traditional
Nigerian sphere of influence of existence is associated with the sacred realm of the
gods, more precisely the essence of and continual or periodical contacts with the
deities through which the typical indigenous man not only renews his faith in gods,
but also reiterates the factors of life and death, based on the proclamations of the

gods.

No doubt, extra-mundane mode of communication is part of the way of life of
traditional African aborigines. It is part of the culture and tradition of the African
society. It manifests in different forms. Libation, incantation, spiritual consultations
and x-ray, prayers, breaking of kolanut, visions and prophesies and all other forms of
metaphysical modes of communication are not new in the traditional African society.
While Christianity has introduced some new dimensions to it, it is important to note
that extra-mundane communication does not necessarily suggest idol worship or anti-
Christianity, but clearly, a people’s way of life. Those who condemn it do so, either
out of ignorance or clear mischief. It is part of the age-long culture of the traditional

African society.

In Islam, prayer communication between the living and the dead is part of the belief
system. Muslims strongly believe that dead parents require the prayers of their living
offsprings to ease their transition period between their waiting time in the grave and
the day of judgement. That is why the Muslim community anywhere are cautioned
against speaking negatively about the dead. It is recommended that survivors should
strive to speak good about their deceased brethren to secure a soothing abode for

them during their transition period.
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Statement of the problem

Many African Scholars have dwelt on the existence and reality of extra-mundane
mode of communication. The procedures for extra-mundane communication differ.
These procedures have given rise to different interpretations and opinions on the
concept of extra-mundane communication and its relevance in the present-day
Africa. While the Christian mode of worship may prescribe certain procedures for
prayers, the traditional modes have their preferred procedures, such as incantations,
libations, traditional feast, among others. There are obligatory prayers and there are
African traditionalists and even Christians believe that messages come from spirits.
While some classify them as evil and holy spirit, others simply believe that messages

come from gods and God, often helping them solve difficult problems.

Among the Muslim community, prayers are prescribed and categorized in the major
scriptures, which are mainly the Holy Quran and the Book of Hadith (which contains
the traditions of the Holy Prophet Muhammad PBUH). Some of the prayers are
obligatory on all Muslims while others are highly recommended. Among both the
obligatory and recommended prayers, some are individually performed while others
are performed in congregation. Both categories of prayers can be performed for the
dead, which include the congregational funeral prayer and the individual good will
prayer for the deceased. Muslims believe that during funeral prayer, the deceased
usually hears the proceedings from the congregation. It is also believed that
immediately after burial, the deceased finally communicates with the world and
listens to his first communication with angels in the world beyond. His left ear
usually listens to the footsteps of attendees at the burial ground going away, while his
right ear hears the steps of angels piercing the ground to visit him for questioning. In
almost all the belief systems, people believe in middlemen, who serve as
intermediaries between the people and spirits. In Christianity, many believe that God
speaks to them through some gifted prophets and other clergies; while the traditional
religion believers and worshipers depend on other diviners, such as the Ifa, among

the Yorubas, ‘Dibia’ or ‘Onye Ozi’, among the Igbos.

In Brotherhood of the Cross and Star, a religious organization indigenous to Nigeria,

with presence in all parts of the world, adherents believe that the promise made by
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our Lord Jesus Christ, as well as that recorded in the book of Revelation in the Bible
is made manifest. Worshippers believe that the Founder and Leader, Olumba Olumba
Obu is the Promised Comforter and as such, God Almighty, and His words are most
powerful. The adherents also hinge their gospel and belief in the Founder and
Sustainer of Brotherhood of the Cross and Star John on John 15:26 and Daniel 2:44.
Today, there are Brotherhood formations all over the world and of course, there is

indescribable Supernatural Power in the Kingdom.

The advent of Christianity, however, appears to threaten certain elements and
procedures of extra-mundane mode of communication in the traditional African
communication system. While some Christian worshippers condemn certain
traditional religious practices, they complicate issues by even practicing extra-
mundane communication. For instance, during burials, Christian fateful are required
to make certain pronouncements on the grave side by relatives of the dead. Things
such as ‘dust for dust’, ‘as you go, there is no relationship between the dead and the
living’, among others, spoken to warn the dead never to trouble the living are all
extra-mundane communication activities and practices. Even prayers, visions and
prophesies fall within the extra-mundane category. Meanwhile, those patronizing
shrines and other gods for solutions to their problems are looked up to as anti-
Christians. Unfortunately, a lot of those speaking ill against them secretly do same
and involve in sorcery of different forms. There are therefore more questions than
answers on the relevance of extra-mundane modes of communication. This study
therefore investigates the relevance of extra-mundane communication in the 21%

century African society.
Objectives of the Study
The study sought to:

1. Investigate the relevance of Extra-mundane communication in the 21%
century African communication systems.
2. Ascertain different interpretations given to extra-mundane communication

practices in Nigeria.
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3. Determine the dominant procedures for Extra-mundane communication in the
21% century African communication systems.
4. Find out factors influencing extra-mundane communication practices in

Africa.
Conceptual Discussion
Extra-mundane Communication

Extra-mundane communication is a kind of traditional communication that takes
place between the living (on one hand) and the dead, some abstract things,
particularly spirits and/or the Supreme Being (on the other hand). Most extra-
mundane communication practices in Africa take the form of oral tradition. Wilson
(1998) argued that extra-mundane medium takes, not only the form of prayers, but
also sacrifice, libation, incantation, chant, invocation, witchcraft, vision, exorcism,
and contemplation. He further explained that the prayers, sacrifice, libation, and
others are done or offered by humans (the living) to the supernatural beings or the

dead.
Incantation

Incantation as a form of communication occurs between the supernatural and living
beings, as a system of belief in individual cultural setting. It could take the form of
charms, songs, (dirges), ritual prayers, sacrifice, libations (as seen in Schnapps

advert-the drink for early morning prayers...) (Duru, 2016).

In the typical African society, it is more predominant during cultural festivities,
marriage consecrations, naming, among other traditional events. In modern times, it
takes the form of obituaries, packaged as transitions as well as memorial tunes —Rest

in Peace (RIP) (Konkwo, 1997).

According to Wilson (1998), it involves intra-personal processes such as physical
revelation, magical, other-worldly verbalization and spiritual transmigration and may

carry elements of ordinary cultural celebration, dedication, and consecration.
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Visions and prophesies

According to Wikipedia, a vision is something seen in a dream, trance, or religious
ecstasy, especially a supernatural appearance that usually conveys a revelation.
Visions are known to emerge from spiritual traditions and could provide a lens into
human nature and reality. Prophesy is often associated with dreams. A Prophesy is a

message that is claimed by a prophet to have been communicated to them by a deity.
Prayer

Prayer is a serious appeal for help or a form of thanksgiving to God or another god.
Wikipedia defines prayer as “an invocation or act that seeks to activate a rapport with
an object of worship through deliberate communication.” Prayer involves some

supplication directed towards a deity.
Libation

Wikipedia defines libation as a ritual pouring of a liquid, or grains such as rice, as an
offering to a deity or spirit, or in memory of the dead. It remains a practice in part of

the culture of many African traditional religious worshipers.

Libation is described as pouring of water, making incantations or prayers, the
observance of artefacts, images, and the portraits of ancient traditions. Libation is

common in most ancient religious traditions (Anti 1987).
Oral tradition

Oral tradition is the practice whereby the social, political, economic, and cultural
heritage of the people is communicated by word of mouth from one generation to
another (Konkwo, 1997). The transmission is through speech or song and may

include folktales, ballads, chants, prose, or poetry.
Empirical Studies

A 2022 study by Bakenne Aremu studied Extra-Mundane Communication in Ayinla
Omowura’s Music: Exploring Connections Between a Tool and an Agent. The study

explored forms and levels of extra-mundane communication in selected songs of
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Ayinla Omowura, who was one of the prominent proponents of the indigenous Apala
popular music in Yoruba land. The paper argued that the artiste’s (as an agent of
communication) use of extra-mundane communication (as a tool) helps to preserve
and reinforce the significance of extra-mundane communication in Yoruba people’s
cultural memory. Applying the purposive sampling technique, the study selected only
songs that paraded Yoruba extra-mundane communication forms and levels from 22
music albums Ayinla Omowura released in his roughly 10-year career, spanning
between 1970 and 1980 when he died. As units of analysis, the paper used extra-
mundane communication components to analyze the selected songs, with excerpts
culled from the songs to show how the artiste deployed extra-mundane
communication in his music. Findings confirmed Ayinla Omowura as an agent who
utilized extra-mundane communication forms and levels to perform his role among

the Yoruba people.

Again, a 2019 study by Okpan Samuel on Extra Mundane Means of Conflict
Resolution among the Igbo Group of Nigeria: An Anthropological Appraisal,
attempted to account for the extra mundane approaches to conflict resolution adopted
in traditional Igbo society. The paper is an attempt to assess both the impact of
modernization and the relevance of such mundane strategies of conflict resolution to
today’s conflict-ridden Nigerian state. The authors were of the view that given the
fact that masquerades, deities, and diviners are still important and revered aspects of
the culture of contemporary Igbo societies, extra mundane approaches to conflict
resolution should be refined and integrated into conflict resolution paraphernalia of

the new Nigerian state.
Theoretical Framework

The study is anchored on the Cultural Identity Theory of Communication.
Bajracharya (2018) opined that cultural identity theory shows why a person is the
way he/she is. It shows why a person acts and behaves the way he/she does.
According to Bajracharya (2018), people use their culture to relate to the world,
adding that a cultural identity of a person depends upon various factors. She listed
the factors to include race, gender, sex, sexuality, nationality, age, religious beliefs,

language, ethnicity, ancestry, traditions, among others.
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The Cultural Identity Theory posits that individuals internalize social interactions,
relationships, and a sense of self into identities through communication. In
turn, identity is expressed or enacted through communication. In other words, the
relationship between communication and identity is reciprocal. The theory is relevant
to this study because extra-mundane communication has cultural implications. The
traditional African society recognizes cultural beliefs and extra-mundane
communication as culture specific. The procedures followed in consulting and
interacting with spirits and other stakeholders in extra-mundane communication
differ from place to place. Ultimately, the people understand the language of their

ancestors and vice versa.
Methodology

The study adopted the survey research design. As noted by Babie (2010, p.259) “the
survey is an excellent method for the measurement of attitude and opinion of people
within a large population.” The study used interview as instrument for data
collection. Six communication scholars and other professionals were chosen from the
six geo-political zones in Nigeria - Southeast, Southwest, South-South, Northeast,
North Central and Northwest. Two (2) respondents were selected from each of the

zones, through a Quota Sampling Technique.
Interview Responses

Responding to a question on the implications of extra mundane communication,
Professor of Multimedia and Communication at American University of Nigeria,
Yola, Joseph Sule Rishante, described it as a form of communication that is “not in

the physical world or external to the material universe.”

He described extra-mundane communication as not relevant in the 21% century
communication practice, arguing that “the world is driven by scientific knowledge

and not by things we cannot really see, touch or feel.”

Describing “ignorance” as the major factor for the continued relevance of extra-
mundane communication, Rishante described extra-mundane communication as

“retrogressive to human development in the twenty first century.”
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In her response to questions, a professor of Mass Communication at Novena
University, Ogume, Delta State, who does not want her name in print agrees that
extra-mundane communication is very necessary in the 21% century journalism

practice.

On what she understands by extra-mundane communication, she described it as “a
communication between the living and the dead or supernatural being. It can come in

form of prayers, rituals/sacrifices and pouring libations.”

Justifying her response on the relevance of extra-mundane communication, she
stressed that “people still believe that there is/are supreme God/gods who control the
affairs of man, thus think twice when confronted with actions like killing, poisoning,

stealing and other anti-social actions.”

Speaking on the factors responsible for the continued relevance or otherwise of

extra-mundane communication in Africa, she outlined that:

a. People continually have challenges; hardship, insecurity, barrenness etc. and

run to God/gods for solution.

b. Extra-mundane communication is still relevant today because people still
believe that through that (especially prayers), they can nullify whatever

people may have done against them spiritually.
c. For spiritual protection and power

Adding his voice, an Associate Professor of Mass Communication, and former Head
of the department of Mass Communication at the Rivers State University, Dr. B.G.
Nsereka described extra-mundane communication as “the communication between
humans and the spiritual world. Examples are libation, incantation, native doctors'
chants, spiritism etc. A modern form of it is any message transmitted to the dead

through the medium of memoriam in newspapers.”

Agreeing that extra-mundane communication is an important practice in traditional
African society, he stressed that “modernism does not stamp out cultural practices.

Thus, so long as cultural practices remain, extra-mundane communication will
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remain; and remember, culture is not extinguished for civilization to subsist. Both are

part of modernity.”

Identifying the factors responsible for the continued relevance of extra-mundane
communication in Africa, Nsereka listed “human beings, increase in knowledge and

technology.”

On how to promote the practice as part of the culture of the African continent, he

stressed: “through the media of films, broadcasting and music.”

Responding to a question on the relevance of extra-mundane communication in the
traditional African society, a retired Professor of Ethnocomminicology and former
Dean, Faculty of Arts, University of Uyo, Professor Des Wilson argued that “New

Media cannot replace old media but can replace some of their functions.”

On the factors responsible for the continued relevance of extra-mundane
communication in Africa, Professor Wilson explains that “these media are

indigenous, familiar to the people, and are credible. They are also less expensive.”

Responding to the question on how extra-mundane communication practices could
be promoted as part of the culture of the African continent, he stressed that “since
they are at the core of our cultural and spiritual activities, integrating them with new
media will make them more effective. We cannot do without them because they are

the heart of all human activities in Africa.”

Wilson reiterated that extra-mundane communication is “communication between

human and supernatural beings.”

In his response to the question on what extra mundane communication means, an
Associate Professor of Philosophy at the Adekunle Ajasin University, Ondo State,
Cyril-Mary Olatunji described it as “communicating either in the form of incantation,

meditation or prayer with extrasensory beings such as ghost, deity, witches, and
God.”

Confirming the relevance of extra-mundane communication in the 21% century

communication practice in Africa, Olatunji explained that “experience continues to
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show that empiricism and its attendant scientism do not cover the whole of reality.
The Western world stole from Africa, philosophy, and science which we had before
our contact with them. It will be so unfortunate when they have reasons in the
western world to revive with undeniable facts that metaphysical reality exists. They

will return to re-orientate us again.”

“In addition, some processes of communication with extra-mundane reality beyond
the material existence such as clapping, meditation, yoga, kneeling and singing, also

have some beneficial implications for physical and mental health.”

On the factors responsible for the continued relevance of extra-mundane
communication in Africa, he identified them as “human needs, closeness to nature,

failure of science to provide answers to fundamental questions of the origin, purpose

and end of life.”

On how extra-mundane communication practices could be promoted as part of the
culture of the African continent, he recommends “encouraging scientific research
into the possibility of making phenomena in extra-mundane realities verifiable and

falsifiable.”

Adding his voice, Dr. Austin Uganwa of the National Open University of Nigeria
described extra mundane as communication between mortal beings, the deities, and

other supernatural beings in the context of African culture and tradition.

Confirming the relevance of extra-mundane communication in the 215 century
communication practice in Africa, he explained that “such mode of communication is
unique and ubiquitous in Africa and therefore should be popularized. It is little-
known beyond African traditional settings and even among scholars and as such
should be elevated. It will have a far-reaching impact in promoting African history,

ethos, culture, and tradition.”

On the factors responsible for the continued relevance of extra-mundane
communication in Africa, he identified them as “belief system. Many Africans
believe in it as a means of solving spiritual and supernatural challenges, and it works

for them. Therefore, it is part of the existence of many Africans. It therefore borders
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largely on the traditional religion and sociology of the people. This explains why it is
still prevalent in African settings despite the advent of Christian religion many

centuries ago.”

On how extra-mundane communication practices could be promoted as part of the
culture of the African continent, Uganwa opined that “it should form part of the
school curriculum. It should constitute a course in Mass Communication. Scholars
should embark on studies on it. Grants should be attracted to espouse this aspect of

communication.

“The promotion of this mode of communication will help in rediscovering African
tradition and culture, thereby making it richer. It is interdisciplinary in nature. It will
be largely valuable to other disciplines such as African literature, history, religion,

traditional medicine, rural sociology, cooperative and rural development, etc.”
Conclusion

From the foregoing, it is safe to conclude that extra-mundane communication is very
relevant in the traditional African society. It is part of the culture and tradition of the
people and therefore, almost impossible to extinct. Just like Wilson (2021) puts it,
since they are at the core of our cultural and spiritual activities, integrating them with
new media will make them more effective. We cannot do without them because they

are the heart of all human activities in Africa.
Recommendations

1. Deliberate steps should be taken to promote extra-mundane practices through
the media of films, broadcasting, and music.

2. Extra-mundane communication should be integrated with new media to make
them more effective.

3. There is need for scientific research into the possibility of making phenomena
in extra-mundane realities.

4. Extra-mundane should form part of the curriculum of communication across

Africa.
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5. More studies should be carried out, while grants are provided/attracted for

same.
References

1. Akpabio, E. (2003). African communication systems: An introductory text.
BPrint Pub..

2. Bajracharya, S. (2018). Cultural Identity Theory. Accessed from at
https://www.businesstopia.net/communication/cultural-identity-theory.
Accessed on February 20, 2022.

3. Duru, W. (2016). The communicativeness of incantations in the traditional
Igbo society. Journal of Media and Communication Studies, 8(7), 63-70.

4. Konkwo, D. E. J. (1997). Perspectives in African traditional communication
systems. Canun Publishers.

5. Dalhatu, B. M. (2014). Indigenous communication media technology and
their relevance in the 21st century.

6. Odunola, O., & Segun, O. (2009). The relevance of indigenous
communication system to national development. Babcock Journal of Mass
Communication, 2(1), 7-17.

7. James, K. (1979). The holy bible.

8. The holy Qur'an. Wordsworth Editions, 2000.

9. Wilson, D. (1997). Communication and social action. Port Harcourt:
Footstep Publications.

10. Wilson, D. (1987). Traditional systems of communication in modern African
development: An analytical viewpoint. Africa Media Review, 1(2), 87-104.

11. Wilson, D. (2005). A taxonomy of traditional media in Africa in perspectives
on indigenous communication in Africa: Theory and application. K.. Ansu-

Kyeremeh (ed), 15-25.

Page 14 of 14 https://zenodo.org/records/15868828


https://zenodo.org/records/15868828

